region in the first half of the twentieth century need to be understood in light of transnational debates about race in the Americas at the time, particularly the rising threat of U.S. imperialism and Latin American intellectuals' embrace of a certain conception of regional identity in opposition to it. A key component of the discourse of "our America" within which Vasconcelos' work is situated is thus the fact that it was developed in direct conversation with U.S. racial politics through a consistent practice of comparison and juxtaposition. Like the Cuban nationalist José Martí, Vasconcelos was ideally positioned to comment on U.S. racial politics given that he lived in the country for extended periods of time at various points in his life.
5
In this essay I thus read Vasconcelos as the inheritor of an anti-colonial strand within Latin American political thought inaugurated by the Argentinean Domingo Sarmiento that grappled with the question of Latin American identity in light of growing U.S. imperial policies toward the region. Like Sarmiento, whom he explicitly referenced as an intellectual forefather, Vasconcelos' ideas about race were shaped in key ways by the U.S., although unlike Sarmiento he did not seek to emulate them, but rather (like Martí) developed a stinging critique of U.S. racism. The hemispheric intellectual frame adopted here is thus particularly appropriate for understanding Vasconcelos' ideas about race, not only because of how he has been appropriated by contemporary Chicano and 5 Vasconcelos visited or lived in the U.S. at different periods in his life. As a child he lived in the U.S.-Mexico border region and attended elementary school in Texas. Later, as a young man he was in and out of exile and lived in New York, Washington, DC (where he served as an official representative of different Mexican governments), San Antonio, and California at various points between 1913 -1920 . In 1926 -1927 he taught at the University of Chicago and lectured at other U.S. universities. After losing his bid for the presidency he again lived in the U.S. for short periods of time, principally in Texas in the 1930s. See "Biographical Sketch," in Gabriella De Beer, José Vasconcelos and His World (New York: Las Americas Pub. Co., 1966), p. 90-125. Latino thinkers in the U.S., but also because his theorization of Latin American mestizaje was self-consciously formulated in light of domestic racial politics in the U.S. and the challenge of confronting global white supremacy.
Vasconcelos extensive oeuvre is broad, thematically varied, disjointed, and often contradictory, but his arguments about race and Latin American identity are fairly consistent. As Ilan Stavans has noted, Vasconcelos is one of those thinkers who is often invoked, but is not closely read, or to be more precise, most understandings of his political thought focus only on the opening essay, "Mestizaje," of his most well known text, La Raza Cosmica or The Cosmic Race (which was first published in 1925 and reissued in 1948) . 6 In this essay I focus on two of Vasconcelos' later lesser-known works, (1927) , which along with The Cosmic Race contains his most sustained thinking about race, and Bolivarismo y Monroismo (1934) , which constitutes his clearest analysis of how Latin Americans needed to respond to the threat of U.S. imperialism.
Indología
Together, then, Indología and Bolivarismo y Monroismo expand the arguments alluded to in "Mestizaje," and allow us to situate Vasconcelos' work within an anti-colonial strain of Latin American political thought that explicitly resorted to comparison with U.S. racial politics in order to assert Latin American superiority. Vasconcelos' project was thus antiracist insofar as it refuted negative assessments of the region because of its large multiracial population rooted in racist condemnations of racial mixing as leading to degeneration, a key tenet of the scientific racism that dominated intellectual circles in Europe and the U.S. (and which was also quite influential in Latin America) in the late-6 See Stavans and Vasconcelos, José Vasconcelos: The Prophet of Race, nineteenth and early-twentieth centuries. 7 There are important limits to Vasconcelos' conception of mestizaje, however, as it falls short of full-blown racial egalitarianism and obscures racism within Latin America. I end the essay by juxtaposing Vasconcelos' ideas to contemporary Latin American thinkers' articulation of a "de-colonial option" that shares his concern with the connections between race and coloniality at the same time as it seeks to formulate an alternative epistemology drawn from Latin America's racial 'others.'
I. Sarmiento, Vasconcelos, and "Our America"
As I do not advocate merely for the consolidation of a sense of caste among mestizos…Let us continue with our mestizaje, without denying it, but also without boasting about its privileged openness of heart...Let us also pay attention to the fact that alongside the older indo-Hispanic one another humbler mixing process has occurred, that is also important as a factor…and is also endowed with rare virtues: the mixing of Spaniard and black and of Portuguese and black, the mulatto, which has given so many illustrious sons to our nations…Add to these mixtures…indigenous mixture, black mixture, and the combination of these two types…add even the Asian migration, located on the Pacific, and you will recognize that our America is already the continent of all the races. For the first time so many and such diverse peoples have united in the same vast region of the world on equal footing. 34 31 Ibid., p. 125. 32 There are offhand moments when Vasconcelos refers to "the lubricious cry of the black" in a discussion of music or to the presence of a "seductive mulatta" among a group of women, for example, and when he praises the "missionary spirit of Catholicism" as the dominant force that forged Latin American identity. See ibid., p. liii, liv, 80, 124. Not a few Indians, as they became educated, entered fully to take advantage of social life in a civilization like ours, which never established barriers of color or blood…The missionaries have been accused of…extirpating the beliefs of the conquered people…A conqueror who brings only violence, as he remains within the subjected people bears its influence and is absorbed, but for that [to occur] it is necessary that the subjected people possess a culture…In our continent, material conquest was accompanied by the destruction of indigenous ideology; but the ideology that was destroyed was replaced [by another], and I do not believe anyone will seriously deny that the replacement was advantageous.
Vasconcelos' denial of the existence of any pre-conquest indigenous culture worthy of survival contradicts other statements elsewhere in the text, but it is entirely consistent with the homogenizing imperative of his theory of mestizaje. Considering the alternatives to indigenous integration, for example, he argued that the U.S. model of creating
Reservations was "the path of death by isolation." Nor did he believe that they could have preserved their own cultures; instead, via mestizaje indigenous Latin Americans were able to become the "co-author of a great culture." 35 Because of the little white blood we have, we think as if we were an outpost of colonization among the Indians...This spiritual servility is what leads me to renege of some of our own and to say once and for all that we are not white. This assertion is particularly scandalous to the semi-whites who gad about Europe pretending to be Parisian. Very well, let them hide behind the door of any of the luxury hotels they tend to frequent off of the sweat of the Indian slaves and they will see how they, who lord it over the Indians, are treated by any of these citizens of France; immediately they will hear themselves being called mixed. , 2013) . The distinction between a mono-racial (which may recognize mixture but highlights a unified result) and a mixedrace approach to identity (which attempts to emphasize membership in multiple groups) is useful for clarifying the similarities between Du Bois' and Vasconcelos' racial projects. While Vasconcelos is often lauded as a proponent of the mixed-race approach, his theory of mestizaje in fact emphasized the achievement of a uniformly mixed and homogenous mestizo subject among Latin Americans , not as a vague geographic category, but rather as a perfectly homogenous ethnic group…We constitute a homogeneous racial whole, as homogeneous as any other homogeneous race on earth, and this single race, the Iberian-American race inhabits a large and continuous area of the New World." 42 It was this sense of common racial identity that would allow "the Iberian-American race" to regain "consciousness of its unity" and move toward "spiritual fusion and political confederation." 43 Vasconcelos was thus critical of those Latin American intellectuals (such as Marti) who claimed that race did not exist. 44 In order to demonstrate that it did, he would repeatedly cite examples of the heightened racist climate in the U.S. during the nadir era, and more specifically, to how this affected Latinos.
III. Latin Americans, Latinos, and U.S. Racial Politics During "the Nadir" Era Despite his assertion in 1926 that he had no intention of writing any more about "these trite issues of race and Iberoamericanism," Vasconcelos continued to do so. considered the extent to which he may have been influenced by the heightened racism and racial terror that characterized "the nadir" era of U.S. race relations during the early 20 th century, which also coincided with heightened anti-immigrant sentiment. 46 Writing to a Latin American audience prone to dismiss the significance of race, Vasconcelos felt the need to justify the continued salience of racism. Against adherents of both liberalism (for whom race was not a legitimate political category) and Marxism (who believed that the relevant category was international class struggle), he argued that in the 1930s there existed at a global level, a "policy firmly rooted in the fact of the inequality between men on the basis of color and race…Race may be debatable as a biological thesis, but that does not render any less true the fact that race produces important and notable socio- The super-white criollos of our continent tend to smirk at North American racial distinctions, believing that they are beyond the reach of the metric that is applied to the Indians, the rule that affects the Chinese and the blacks. If the occasion allows, they will learn right away that light skin bestows a rank that lasts only as long as their pesos. The instant they search for work, they will learn that racism places the Spaniard…in a similar category as the Berber.
53
Because even white Latin Americans were viewed as at best "pseudo-whites" in the U.S., the region's elite should abandon its futile aspirations to whiteness. racial order is the claim that all Latin Americans were equally subject to racism once they reached the U.S., whatever their skin color:
There is no race, we think, until the day that crossing the U.S. border reveals that we have already been classified, and before being given the opportunity to define ourselves. And it will be totally pointless at that moment to recall the vague lineages and literary opinions that want to situate us in the Mediterranean or Scotland…the foolish and naïve Latin American who in his country believed that race had been abolished and that all men are equal discovers, shortly after moving to the U.S., that there is a rigid unwritten hierarchy that determines one's place in society and also one's salary. And if he digs a bit more deeply he will verify that the highest positions in the land…all are in the hands of the aristocracy of the pure bloods of New England. 
